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Any fair-minded observer, ignorant of 
the history and present condition of the 
Christian church, upon reading the New 
Testament would say: "Here surely is 
a religion so simple, so vital, so rational, 
and so spiritual that its followers can 
have no possible occasion or excuse for 
quarreling or disfellowshipping one an- 
other." Are we, then. Christians ? 

One of our most familiar and beloved 
hymns has as its opening line: "Blest be 
the tie that binds." What is that tie? 
Is it a doctrinal tie, or a sentimental tie ? 
I venture to afltan that it is neither. It 
is a tie, the tie, rather — is it not? — of 
Christian experience. 

What, then, is Christian experience? 
It is a spiritual experience, a personal 
experience. It is a behef — or a faith — 
and an emotion. But it is not a mere 
intellectual behef, nor a mere empty 
emotion. It is not something vague, but 
definite, intense, real. One knows very 
well when he has it and when he shares 
it. It is a life in his soul and thus a tie 
that binds him to others. In the 
strength and hope of it he takes up the 
task of winning himself and of making 
this a better world, and because of it he 
joins heart and hand with his fellow- 
Christian, that together they may take 
possession of the world for God in the 
name of Christ. For this, too, is a part 
of the experience. It is in some way 
bound up with a personal, spiritual Be- 
ing who is greater than the experience 



and from whom it comes. All this is 
very clear and real — at first. 

And then these convinced and tmited 
experients, these sharers of a new faith 
and a new life, begin to define. Ah, then 
trouble begins. One sa)^ his experience 
means so and so; this is the doctrine and 
it involves these other doctrines; and 
another and another say: "Yes, so it is 
to us, so it must be." But another says: 
"It does not look so to me; you must be 
wrong; this is the meaning, this the doc- 
trine." 

Or, these sharers of a common experi- 
ence, finding that they need symbols and 
forms of worship and methods of organi- 
zation to maintain this inner life, insti- 
tute certain rites and lay down certain 
forms of government and discipline. 
And having different ideas and prefer- 
ences they begin to diverge, and as they 
become centered upon the externals 
rather than the reality that imderlies 
them, differences lead to disagreement, 
separation, strife. 

And then one party b^ins to call an- 
other "heretics, schismatics, enemies of 
orthodoxy." Thus division and sub- 
division occur. Sect creates sect, de- 
nomination creates denomination, party 
creates party. And here we are. It's 
an old story and a sad one. But the 
main question is: What are we going to 
do about it? 

Well, the first thing to do is mani- 
festly to go back, or rather, to go down, 
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to the fundamental reality itself and 
there to find again our one foundation, 
our common faith, our elemental tie that 
binds. How sure that foundation is, 
how unshakable, how imperishable, may 
God forgive us that we have forgotten — 
lost in the maze of our creeds, our the- 
ologies, and our polities! 

"But are there not many forms of 
Christian experience?" one asks. Sure- 
ly, there are. As many and varied they 
are as the shades of light in the sunset 
sky, or the colorings in the petals of the 
rose. But each is a form of the one 
common experience, a manifestation of 
the one Spirit; just as each color con- 
sists of broken rays of the one light. 
The man of the sudden conversion may 
not say to him of the slow unfolding: 
"I have no need of you." Nor may he 
of the gradual growth say to him of the 
swift surrender: "I have no need of 
you." For we are all made to drink of 
one and the same Spirit. And when we 
go together to the same Fountain in 
prayer we learn the common source of 
our faith and our common brotherhood. 

Another objector arises. "Is not life, 
conduct, character," he asks, "rather 
than experience, the more vital thing?" 
"What is the worth of an experienc'e if 
conduct contradicts it?" The question 
is certainly pertinent. One is reminded 
of the old negro in the prayer-meeting 
who, as the story goes, arose and said: 
" Bred'ren, I'se broken all de command- 
ments, but thank de Lord, I'se got my 
'ligion still." There is not much value 
in that kind of religious experience, it 
must be admitted. But that is hardly a 
typical working of Christian experience. 
If it were, Christianity wouldn't have 
lasted long. Normal Christian experi- 



ence reveals itself in life. It issues in right 
conduct, as the flower passes into the 
fruit. Automatically? No. Nothing 
happens automatically in the spiritual 
realm. But faith nerves the will and 
braces the determination, and out of the 
purified heart flow pure deeds. Paul ex- 
pressed the secret of it all when he said: 
" If any man is in Christ he is a new crea- 
ture; old things are passed away, all 
things are become new." "In Christ." 
Can you analyze that ? Can you define 
it? That's experience, not theology. 
Out of that experience, life; in it, unity; 
after it, freedom. I see no way to a uni- 
fied church, a revitalized Christianity, a 
convinced world, but this: the recovery 
and recognition of the one fundamental 
Christian experience, or, if you prefer, 
Christian faith — the two are practically 
the same — underlying all creeds, theolo- 
gies, cults, enterprises. 

But one thing is needful. Oh, all ye 
fierce warriors of the faith, Athanasians 
and Arians, Augustinians and Pelagians, 
Abelards and Bernards, Luthers and 
Zwinglis, Calvins and Servetuses, Re- 
formers and Remonstrants, Anglicans 
and Dissenters, Puritans and Quakers, 
Old School and New School, Conserva- 
tives and Liberals, but one thing is 
needful — faith, love, Christ in the soul. 
Christian experience. Every Christian 
knows what that reality is and what it 
means, though it can be defined about 
as accurately as life, or light, or elec- 
tricity, or anything else that is too real 
for definition. 

The trouble has come — has it not ? — 
from substituting something closely con- 
nected with this great uniting reality for 
the reality itself. The church, for in- 
stance, in which this experience occurs. 
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has been substituted for the experience; 
the Bible, with which the experience is 
linked, has been substituted for it; and 
often a doctrine about Christ, for Christ 
himseK. It is perfectly natural and 
understandable that a medium or a defi- 
nition of a reality should thus be substi- 
tuted for the reality itself; but the result 
is confusion, trouble, dissension, disaster. 

Take, for example, the definition, or 
the dogma, of the deity of Jesus Christ. 
Many earnest Christians are saying to- 
day: "Unless you accept the deity of 
Jesus you cannot be a true, that is an 
evangelical. Christian." Now I under- 
stand, I think, the intention of these 
brethren. It is to exalt Christ. No 
true Christian certainly can impugn that 
motive. But in doing so are they not 
really putting an intellectual affirmation 
about Christ in the place of Christ him- 
self? And if one does not accept the 
deity of Jesus, it means nothing to them 
what allegiance one may have for Christ, 
what love for him, what experience of 
fellowship with him. All that counts for 
nothing if one does not affirm the intel- 
lectual dogma of his deity. Is that 
reasonable? Is it right? Is it the 
mind of Christ? 

Is it not a hasty assumption to claim 
that the New Testament teaches the 
deity of Jesus? Let us look into our 
New Testaments once more with this 
question in mind. We find the first 
three Gospels speaking of him as the Son 
of God, Messiah, and Lord. We find 
Paul speaking of "God in Christ" and 
John sajong, "The Word became flesh." 
But no one says that Jesus was God. 
How could he, and be true to Jesus' 
own assertion of dependence upon the 
Father ? 



One may well believe in the Deity who 
was in Jesus and who made him the 
divine Son of God. But to assert that 
Jesus was the Deity himself gives us, it 
seems to me, a strangely unreasonable 
and un-Christian idea of him. 

How, then, can those of us who regard 
this dogma of the deity of Jesus as con- 
trary to the teaching of Jesus himself, to 
the New Testament as a whole, and to 
the theology of the church, and those 
who regard it as scriptural, orthodox, and 
absolutely essential, have an3rthing in 
common ? Why, simply because neither 
this nor any dogma or interpretation of 
the nature of Jesus is fundamental. 
There is only one thing fundamental, I 
repeat, and that is to know and love and 
follow Christ. 

What then? Is theology of no ac- 
count ? Is Christian doctrine valueless ? 
On the contrary, theology, which is the 
interpretation of Christian experience, is 
of the utmost value. It grows out of 
experience as the branch grows out of 
the stock and is as necessary to its life. 

Christian Experience might well ad- 
dress Christian Doctrine in the language 
of Christ in the Fourth Gospel to his dis- 
ciples: " I, Experience, am the Vine; ye. 
Doctrines, are the branches. As the 
branch cannot bear fruit of itself except 
it abide in the vine, so neither can ye 
except ye abide in me. If any doctrine 
abide not in me it is cast forth as a 
branch and is withered and men gather 
them and cast them into the fire and 
they are burned." 

Precisely that has happened to a good 
many doctrines in our day. But when 
doctrine abides in experience, when it 
represents the life of the spirit express- 
ing itself in intellectual leaf and blossom 
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and fruit, it is needful and nourishing. 
Through it ejcperience itself is enriched 
and advanced. 

Let me offer an illustration. The 
disciple who wrote our Fourth Gospel 
was "far ben," as the Scotch would say, 
in his experience of Christ. He knew 
what it was to abide in the living Vine. 
He was also a student, a profound 
thinker. In the course of his study and 
reflection he had fallen in with a philo- 
sophical concept, current in his time, 
which is known as the Logos. With 
that profound philosophic conception he 
opened his interpretation of the person 
and life of his Lord in those calm, majes- 
tic words that take one to the very 
heart of the secret of all existence: "In 
the beginning was the Logos and the 
Logos was with God and the Logos was 
of God." "Through him [not by him] 
were all things made. And the Logos 
became flesh and dwelt among us and we 
beheld his glory, glory as of the Only- 
begotten of the Father — full of grace and 
truth." There is theology at its very best, 
reverent, deep, moving — theology satu- 
rated in experience and pervaded with 
the Spirit; and this luminous conception 
runs through all the wonderful chapters 
that follow. 

Yes, our ideas enter into om: experi- 
ences and our experiences into our ideas. 
A new idea is often like a shaft of light 
thrown into a darkened room where we 
were dwelling in the midst of realities 
that we knew and felt and yet did not 
clearly see. In its light we see as well 
as touch divine things. 

Apply this to the Bible. Anyone 
who has lived at all responsively in the 
atmosphere of the Bible knows that it is 
a sacred and life-giving book, knows in- 



deed that it is inspired. As Professor 
George Mooar used to say: "The Bible 
is inspired because it is inspiring." And 
yet one may hold a theory of inspiration 
which stands in the way of his fullest 
appreciation of the largest meanings 
and deepest values of the Bible, a theory 
which reduces, or tends to reduce, all its 
sunlit peaks and shadowed valleys to one 
dead level. Such was my own concep- 
tion as a boy, and I diligently plowed 
through all the dreary chapters of Leviti- 
cus and Numbers, spending time which 
might a thousand times better have been 
spent upon the Psalms and the Gospels, 
because I supposed it was all a necessary 
part of one miraculously given revela- 
tion. I have since come to see that 
when one accepts the guidance of the 
Spirit in his own mind and soul he will 
come to understand that certain parts of 
the Bible are incomparably nobler than 
others, that it contains a progressive and 
not a static revelation and is a book of 
religion and not of science or casuistry 
or predictions. 

Upon the basis of an idea of inspira- 
tion wholly out of keeping with the 
spirit and teaching of the Bible itself, 
doctrines have been extracted from it 
which were never there. For instance, 
I for one am as certain that no such 
doctrine as the Augustinian and Cal- 
vinistic doctrine of the Fall of Man in 
Adam as essential to faith is taught in 
the Bible as I am certain that the doc- 
trine that God is our Father and we his 
children is taught there. There is, to 
be sure, a Fall story in the Book of 
Genesis, full of suggestive truth, but no 
doctrine of the Fall. There is in the 
Epistle to the Romans a very striking 
parallel between a rabbinical doctrine 
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of the universality of the Fall and of 
Redemption in Christ. Paul was not 
teaching Adam, but Christ. If he were 
to come back today, he might well ask: 
"How did you manage to make so much 
of that doctrine of the Fall out of the 
letter I wrote to the Romans? That 
Fall doctrine was not mine; I simply 
took it to make more real the truth that 
I was teaching — the greatness and com- 
pleteness of Christ's redemption."^ 

So, too, with the doctrine of Eternal 
Torment which at one time, not so long 
ago, was so much to the fore that it 
seemed to be the main Christian doc- 
trine; so that the old lady is said to have 
declared: "If you take away my belief 
in everlasting punishment, you take 
away all the religion I've got." Thus, 
too, with the doctrine of a Personal 
Devil, of Fore-ordination, and other doc- 
trines. I am not speaking of these doc- 
trines to ridicule or to condemn them, 
but simply to point out that they are not 
fundamental. Indeed, I return to the 
statement with which I started, that it 
is not doctrine at all, whether old or new, 
that is fundamental, but faith. 

There are, it is true, certain simple, 
cardinal doctrines growing directly out of 
experience, such as the Fatherhood of 
God, the Redemptive Personality of 
Christ, the Life Immortal, upon which 
we all agree. It is upon these, next to 
faith itself, that we should throw our 
common emphasis. Upon less essential 
doctrines we should agree to differ. 

That is not saying, let me repeat, that 
it does not matter what we think about 



doctrine. It does matter. It is of 
great concern, it seems to me, that for the 
sake of the honor of Christianity, for the 
sake of yoimg and inquiring minds grow- 
ing up about us, we have the clearest, 
sanest, most reasonable theology pos- 
sible, a theology that reflects tiie best 
thought and the best knowledge of 
our time— while anchored fast to the 
fundamental realities of the New Testa- 
ment. 

But some things matter vastly more 
than others that matter much. And the 
thing that always matters most, and 
especially just now, is that all Chris- 
tians, New Theology and Old Theology, 
of every sect and denomination, stand 
together upon the one fundamental re- 
lation to Christ, where there is neither 
Old Theology nor New Theology, Ortho- 
dox nor Liberal, but Christ is all and 
in all. 

"Love," says the great apostle, 
"beareth all things." It should beable 
to bear doctrinal differences. An in- 
creasing number of us are, I think, de- 
termined that doctrinal differences shall 
not shut us away from our brethren. It 
is always possible to get the better of the 
man who tries to exclude you, if it is 
done in the spirit and manner of Edwin 
Markham's recent lines: 

He drew a circle that shut me out — 
Heretic, rebel, a thing to flout. 
But Love and I had the wit to win; 
We drew a circle that took him in. 

It is no time to cherish misunder- 
standings and alienations and suspicions. 



'If the champion of exactness wishes to press the point by asking: "Paul wotild not have 
used the doctrine of the Fall in Adam if he had not believed it, would he?" I would answer: 
"Very likely he did accept it, but that does not make it his doctrine. There is no reason to think 
he would ever have referred to it except as a means of enforcing his teaching concerning Christ." 
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when the forces of materialism and in- 
differentism and immortality are flood- 
ing in upon us as they are today. When 
men and women are drifting from their 
moorings and out upon a sea of loneli- 
ness and despair, when young men and 
women are giving way to doubt and 
temptation, when foes of the Kingdom 
are pointing the finger at a disunited and 
ineffective church, it is no time to be 
bickering among ourselves over theo- 
logical and denominational differences. 
If there is any scorn or self-satisfaction 
in the hearts of us New Theology men. 



any hypercriticism, any failure to recog- 
nize the fundamental value of Christian 
experience, let us repent of it — ^lest we 
use our liberty as a cloak of bondage. 

And if there is any bitterness toward 
their brethren on the part of the defen- 
ders of orthodoxy, any ungenerous and 
un-Christlike doubt of their sincerity and 
loyalty to the faith, should it not be 
flxmg to Gehenna where it belongs ? 

Behold how good and pleasant it is 
for brethren to dwell together in unity — 
nay, how imperative, if we would be true 
to our faith in one Master! 
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For a number of years, biblical scholars have been impressed with the importance 
of anthropological, ethnological, and economic elements in the Old and New Testament 
history; and biblical interpretation has been steadUy adjusting itself to a new perspec- 
tive. The newer insights are proving to be helpful to the church in the transitional 
period through which we are now passing. This paper emphasizes once more that 
scientific Bible-study is inherently constructive and positive, and that religious faith 
rests upon unshakable foundations. 



Historical scholars today are con- 
scious that there is no such thing as a 
pure, unmixed line of national descent. 
The conception of the "melting-pot," 
about which we have heard so much 
lately, applies not only to the United 
States, but to other great nations of the 
world. While such peoples as the 
English, French, Germans, Romans, 



Greeks, Egyptians, Ass3nrians, etc., have 
all had national traditions and char- 
acteristics of their own, yet all these 
nations have been compounded from 
two or more racial stocks. The fact 
of cross-fertilization applies with tre- 
mendous force to the Hebrew people, 
and in ways which we are only now 
beginning to see. It has consequences 



' A paper read before the Chicago Society of Biblical Research, November 21, 1914. 



